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CHAPTER FIFTY

[BRAHMAN IS NOT THE CAUSE OF THE WORLD]

afastard
Vasishta spoke

Tdaeid & PN RdcanT fggag: AeafdaRI=aIeal IS Taassdid| (94.01)

When Kumbha was explaining ‘SarvaTyaaga’ in detail in this manner,
the king pondered for some time and spoke like this.
RIfgwTs sara
ShikhiDhvaja spoke

FEATHRITIFIN geagHAedhe: AT A OEd & Ty & #=:1 (94.02)

I am trying to get rid of this mind-thing which is floating in the heart expanse,

and which behaves like a restless monkey jumping all over the heart-tree again and again;
but it again comes alive with more vigour whenever I try to disown it.

ST AdeElg AET AT Saidel ARTHET & AATH & e saddA| (94.03)

Hey excellent one! I am able to hold it as mine, like a fish struggling to free itself from the net;
but I do not know how to renounce it and free myself from it.
This Chitta is not a material object that can be thrown off like an object that I own.

Raeae! Tawu A JAAGIaede ddRURCINT JATdgE A THT| (94.04)

Bhagavan! First, tell me the nature of this Chitta so that I can get rid of it;
and please explain also, the ways of doing the complete Chitta-renunciation.

SFH a1
Kumbha spoke
argd FAERIS &0 fafg Aad: Rareeeg g™ araarar sergd:| (94.05)

Hey MahaaRaaja! Vaasanaa is the nature of the Chitta.
The term Chitta is the synonymous with the word Vaasanaa.

(What is a Vaasanaa?
Vaasanaa is some sort of incompleteness that raises because of ignorance.

Vaasanaa is the agitation that exists as some sort of incompleteness-sense within,
is some restlessness, is some need, is something you want outside of you,

is the want of the duality,

is the inside urge that something else should be there as your companion,

is the fear you cannot stay alone without the second object.

Vaasanaa can be defined as the agitation that stays as the want of another, and it resides in you as

a want of completion.

Each Vaasanaa is a tiny incompleteness-state seeking its completion, the want to subside, the want to rest
without any agitation. It is an agitation that wants to end the agitation.)

(A man is the Chitta, the collection of these incomplete atoms searching for fulfilment;
and Chitta is a continuous struggle to remove the incompleteness and make it complete.

The completeness is never found in duality; and therefore the completeness is never found in the world,
as a stable state. If one Vaasanaa is completed, another rises up instantly, and the Chitta survives as
this Vaasanaa-state only, without ever getting destroyed.)



CANTETEATAGDT:, GHATET: FUeGAG M, TSICCATADIAG:, PYAGTT Fal:| (94.06)
It is not difficult at all, to renounce this Vaasanaa-agitation.

It does not need any effort at all, not even of the slightest movement.

It gives more bliss than owning the kingdom of heaven also.

It is more beautiful than the sight of a flower.

(Of course, it is not possible for all.

The fool who exists as just the mind-agitation of desires, will never be able to renounce the mind;
because the idiot survives by the idea of ‘I’ and ‘mine’ only.

He cannot even imagine a state where he owns nothing and where his very identity has to be
renounced as a taint of ‘mine’.)

HEET J AAECANN ofed AT I UFREAT A oA FALAT| (94.07)

For a fool (with the stagnant intellect), it is as difficult as a lowly (unfit) person trying to own the
kingdom, or a grass-piece wanting to become a Meru Mountain.

Rif@eas sara
ShikhiDhvaja spoke

TIEU A ey drEATHIAD

I understand that the nature of the Chitta is Vaasanaa and agitation (and I also know that I have to
renounce it all; but somehow I cannot succeed however much I try).

oI § #H G aIFfAfereeidl (94.08)

I am of the opinion that the ‘renunciation of the Chitta’ is harder than the swallowing of a diamond.

THATACYOUE GG I SHGTHUTET AGARIEET o

RRIAAETT TUIAHIRET T ITAATTEINN JAT HAfT dgel (94.09,10)

Chitta is the flower for the fragrance of the world-phenomenon;

(so, how can I see the world and yet not have the Chitta?)

Chitta is the fire producing the flame of misery;

(and my misery does not end, since it is miserable not knowing how to kill this Chitta, and that
itself kindles the fire of Chitta).

Chitta is the stalk of the world-lotus;

(and the world cannot be dissolved off by just wishing it away).

Chitta is the sky, where blows the wind of delusion;

(and the very existence of Chitta is a delusion that deludes me as to how to get rid of this Chitta).
Chitta is the mover of the body-machine;

(and as long as this body is there, the Chitta will also exist as its controller).

Chitta is the bee hovering in the heart-lotus; (and can never be got rid ofY).

How can this Chitta be renounced without any effort? Tell me!

HFN AT

Kumbha spoke
(Chitta cannot be renounced; it has to be completely destroyed.

FEARMSET F: A AqH: FYALTT:
‘Complete destruction of the Chitta’ alone, is the ‘Destruction of the worldly-existence’.
q g RATECANT 3cgeh JEeRI:| (94.11)

That is known as the ‘complete Chitta-renunciation’ (ChittaSantyaaga) by the far-seers.

(Chitta is the world-reality; so to renounce the world, the reality of the world has to be destroyed;
and, that becomes possible, only through the destruction of the Chitta.)



Rifacas sara
ShikhiDhvaja spoke
Rrdcanes #=3 Raanr: giigd

I agree that the ‘destruction of the Chitta’ is better than ‘Chitta-renunciation’,
for the attainment of the Truth-vision.

HHATT: AAM ATY: HAATIGHII| (94.12)

How can the ‘Chitta-disease’ which spreads out in hundreds of ill-effects as experiences, fears, likes
and dislikes be cured,

and how can its absence be experienced (since any experience is a form of Chitta alone)?

g%tsq 3dTd
Kumbha spoke
(Chitta has no independent existence. It rises from somewhere.

Analyze the source of Chitta, and you will understand that it is founded on the feeling of ‘I’ only,
as the conception of oneself with a name and form.)

CHITTA TREE

IEAISTTRIAGH: AAETedd:
The Chitta-tree grows from the ‘I’ seed only,
and spreads-out as countless branches that are covered by leaves in the form of countless Vaasanaas

and their experience-fields.

5cd] (_»I Pl 'H?Fl',

Uproot it fully, and destroy the root.
dHATRIRIGSAT AT (94.13)

Stay as that emptiness-essence only, which is left back as the empty expanse of the Aatman (where the
huge tree which filled the space from horizon to horizon, just vanished off without a trace).

AT Zara

ShikhiDhvaja spoke
(Chitta is not a tree that is standing in front of me, that I can uproot it with sheer physical force.
I do not see it as an object, it itself is the object-seer.)

UTH: foh I Hel, PISTP:, BISET HH:, I: AW, & T °T Fhedll:, HAHHeAT T H:| (94.14)

Hey Muni!Tell me what is the root of this Chitta, what is the sprout, what is its field of growth,
what are the branches, what are the trunks, and how does it get uprooted fully?

gﬂzg:l' 3d1d
Kumbha spoke

AU AT, ¥ RadeaTcas:
You always have this ‘I’ as the central point of all your thoughts and actions.
This ‘I’ alone rises as the Chitta-state in the form of the ‘I-based experiences’ of the world.

(Even now, you are asking the question based on this ‘I’ only, as an entity who wants to uproot the Chitta.
Who is asking the question? Analyze.

The question is also rising from the Chitta alone, with the ‘I’ as the central point.

This ‘I’ is not the real you; you do not know the true self.)

TATeadgAEarey fafg sl #er#d | (94.15)

Understand that the ‘ignorance of the true nature of the Self (which exists as a different ‘I’)’,
is the ‘seed for the Chitta-tree,” hey MahaaMati!




(Where does this tree grow?

The awareness you have of the world, is the fertile field where the tree grows.
Awareness of any object, is the ‘self-awareness and the object’ rising as one unit.
Nothing can be experienced, if ‘you’ are not aware of it.

You’ (self-state) are aware of the ‘ego also’; so, it is also an ‘object of awareness’ only.

‘Ego’ (imagined self-data based on the body-identity), is the seed from which the Chitta sprouts.
Destroy this seed without a trace through Vichaara.

Are you ShikhiDhvaja, or are you the awareness which knows ShikhiDhvaja? Think.

All that you know as yourself -

as a king, husband, father, recluse, and all the qualities that you attribute to the ‘ShikhiDhvaja entity’ is -
something that is ‘known’ by this awareness -

like ‘knowing a rock or wood’ as an outside object.

If this object called ‘I’ also is rejected as mind-made, then the Chitta gets completely destroyed.

Realize the unreal nature of the world along with the ego-entity, like you understand the dreamer
and the dream both as unreal, when you wake up.)

WHATCHUG &7

Supreme self (self-essence within the Jeeva-entity), alone is the field where this seed grows.

&3 ARTAIET Il

This field is made of Maayaa alone (which shows what is not there and also shows everything in the
wrong way).

(Whatever is ‘known’ by the ‘I’ is Chitta.
The ‘knowing-awareness ‘ is the field, where this ‘tree of Chitta’ is firmly rooted, with its ‘hundreds
of conception-branches’ occupying ‘all the place and time boundaries that can ever be’.)

(The experience is in the form of ‘I am separate’ from all.
World is nothing but an array of experiences that later get stored as memories.)

UAEATCY YA T GeATGSHU sHaTp I

The sprout in the form of experience, is the ‘first conception’ that is superimposed on the Aatman.
(This sprout alone is referred to by the term ‘Buddhi’ - the level where the Chit itself, because of the
idea of separation, sees and understands a world outside of it, like a dream experienced within oneself.)

faarear ARl gigRcAa dead| (94.16,17)

This Buddhi is of the form of ascertainment.

It is formless. (It is not some physical limb inside the body.)

Buddhi is the ‘knowing-nature (Aatman)’ that knows the world as something real, with well-formed
ascertainment.

(Realization is not the idiotic state of believing oneself (ego) as all;
but is the realization of the truth that the Reality alone exists as all, including the ‘I’;
like knowing that ‘matter’ is made only of the atoms that are actually undivided in the basic level.

A Knower lives not as the ego-entity, but as the emptiness wearing the costume of ego, and is always
identified with the Reality state of the Self.)



(‘Chit alone’ rises as the ‘sprout of Buddhi’ by forgetting itself;
and then, it gets known as Chitta, which rises as the world-perception.)

T JEATAUHET AFHIET YA HPURUUT TEATRTATHAANTHUT| (94.17,18)

The ‘sprout’ called ‘Buddhi’ -

when it expands with its various conceptions and ascertainment of the objects, people, likes, dislikes etc -
1s referred to as Chitta;

and is also known as the ‘Manas’, the cogitation-state.

(In the undivided space, the ‘first division’ to rise, is the idea of the body, as separated from all the other
things of the world, as the ‘I’ and the ‘world’.

1t is the foremost division, the Dvaita imagined by a Jeeva.

1t is almost like building an imaginary fence in the empty sky, and believing the clouds that pass through
that fenced area, as the ‘I’ and ‘mine’.)

Sar fAeagoEH AT

Jeeva is the name given to the ghostly figure, which is the centre of some experiences that get connected
as belonging to the Buddhi-state, which is separated as some ‘I’.

YEATHT GFUATTH: | (94.18)

This Jeeva (is not any light-streak or any particular identity, but) is just some emptiness, (where some
array of experiences centre around some imagined ‘I’);

but is a like a rock because of the dense state of experiences (and also the subjective memories of those
experiences, as connected to a single ‘I”).

(Body or form or image itself is the main Vaasanaa, and is like the trunk of this Chitta tree.

Other than the body, the other Vaasanaas of various types centered around this trunk, rise as the
branches of the Chitta-tree.

Therefore, Chitta tree is firmly standing on the body-Vaasanaa, and allows other Vaasanaas to fructify
using the body as its trunk.)

EAFH: BRASTATET TAR EATE >0l
The trunk (of this tree) is this body decorated by the sinews, bones and blood.
SR STFUGR BIEUGISET ATEAT| (94.19)

In another place other than this trunk (main Vaasanaa),
the ‘sprout which can rise as the leaves, flowers and fruits, as per the ripening time of the various results
of the actions, is the main Vaasanaa (essence) that belongs to the Jeeva.

(After the rise of the ‘I’ as a conception of a separate entity that sees divisions only,
and which exists divided as an array of experiences seen as belonging to oneself only,
the next Vaasanaa takes over as the foundation for the reality of world-existence,
from this tiny sprout.

This is the feeling of incompleteness, the basic agitation which wants to reach the completeness in the
varied experiences framed in the space and time boundaries.

This is the basic Vaasanaa that wants to seek a variety of experiences to reach the agitation-less state,
where, instead of the completeness that is sought for, more and more agitations rise up leading one
towards countless experiences of joys and sorrows.

1t is the delusion-state of the ‘completeness forgetting its completeness’ and ‘chasing itself outside of

itself’.)



MG RIAGETE ST gIITAedT:

The branches of this Chitta-tree are very long; and they spread out far and wide as various experiences,
in various times and places, which rise as varied world-scenes.

STaATUTCUHITAT HTATHTITHIATAY : faetter AgrealsET YHRIABTGET: | (94.21)
(FedrsT faeutar sfegamoageusiionsT)

The senses are its ‘huge branches of countless numbers’ (that reach out far and wide),

and they draw the imaginary picture of the world on the emptiness canvas, at each and every agitation
of the Chitta. They see the objects and give a momentary bliss of false gratification.

(HTATHTATCHIATAT: ) (YHTIHBITe:)

They hold inside them the seeds for various wombs made of births and deaths,

with countless side-branches that rise forth as countless clusters of trees themselves,

and give rise to good and bad experiences as fruits of actions.

STACAEY TOeed ggatey Uidaiol rardeas Hededy R ol (94.21,22)
Such is this poisonous tree of Chitta!
Not even relaxing for a moment also, you have to keep on cutting its branches without tiring,
and at the same time destroy the roots also with utmost effort.

Rif@was sara

ShikhiDhvaja spoke
fFRrgaea Arar: Haionss faehee, HY BTN Fered :AWpyor FA| (94.22,23)
Even as I keep cutting off the branches one by one, how do I completely destroy the roots also, hey Muni?
PFEH 3dTd

Kumbha spoke
(Senses are inert, and so, whatever branches out in various directions, is the Vaasanaa only.)
T fafaar: T HeuegifeaTiead:

Vaasanaa (as the basic essence of ‘Jeevataa’ with a form) branches out in various ways;

and it fulfils or fails, thus giving the fruits of joy and sorrow.

(Why do you seek anything as fulfilment at all? You are already a fulfilled state as the Aatman.

Do not entertain any Vaasanaa at all through reasoning, they will dissolve off as soon as they rise up.)

AT HdecTedeel: Tldgele ol (94.23,24)

When these Vaasanaas are not entertained at all, these dissolve off inside, by your own analytical power
of the Aatman.

(The interest in the objects and people rise up because of the belief that happiness is attained by their
contact. Joy or sorrow is within only, and not in the contact of the people or objects.)

31 EHDHHAT AT

Stay with no attachment to the objects or people. Be silent in the mind when the objects are seen.

QMo dIG [aIRUT: TUTHDRT

Stop futile arguments that are based on the mere terminologies and their meanings.

Do not run away from or chase anything, pushed by dislikes and likes.

(Can a canvas like or dislike the pictures that are drawn on it?

Just do what you have to do in the proper manner as per the duties that belong to you at your station

of life.)
T: Hlsecolcd MRdeldl ddd | (94.24,25)

He who follows these methods,
will surely cut off the poisonous creeper of Chitta that fills his heart-expanse.
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(There is no fixed hour that you can adopt so as to cut off this creeper of Chitta.
The work of slicing it to pieces should continue without a break, as a non-stop Vichaara process.
Keep on trying again and again, even if failures are met with.)

TG HTdTSITe! UeT fdehcias], TTRETSIA & Hered A3 BTN Hdd | (94.25,26)

He who remains chopping off the ‘network of the Chitta tree creeper’, using all the effort he can muster,
he is fit enough to hack off the roots also.

ToT METiderad,

The ‘chopping of the branches’ is only a secondary act,

like the day to day routine function that you have to undertake.

qET HAfaPpda Raqgerey,

The main object of yours should be in cutting off the roots of Chitta-tree once and for all,
(so that it does not sprout once again).

del o IABIVIT HT| (94.26,27)

Therefore, focus only on hitting at the root of the Chitta-tree.

ATTCA HEIE HAAGTEH $& TATDUChTUSET, HAcAGATATA| (94.27,28)
Hey Intelligent one!

You must focus only on burning away once for all, the root of the thorny forest of Chitta.
In this manner, the Chitta will cease to be.

Rifacas sara
ShikhiDhvaja spoke

IHEHTATCHATRGHANSTET & HA DlIseTell GeelTCdsEHDATIIRY 3| (94.28)

Hey Muni! Which fire will prove powerful in the so-called burning of the seed of the Chitta-tree,
which is of the nature of ‘I-sense’?

SFH AT
Kumbha spoke
AAEICATTARIST HIsE TAMATT TUYD, FITGEANET aoet Goel: T | (94.28)

Raajan! The enquiry of the nature of one’s own Self, which is practised by questioning oneself as
‘Who am I?’ is alone known as the ‘fire, that can burn off the seed of the Chitta-tree’.

WHO AM I?

RIif@cas saa
ShikhiDhvaja spoke
A T TIAT YT g UfaaiRd Ardearg soeadiaserseaiosd |
AgEde o e a3 goueeAle, T SiEcdled T Sglfe, o A q,
FAfegaoal @ T d T FETEAO T, F FA A0 T AfAATEHRT JZAA: | (94.29 to 32)

Hey Muni! I have analyzed for long with my intellect, in various manners.

I have found out that, I am not the Jagat that I see around me or know of.

I am not the earth adorned by forests and lands; or the banks of the mountain; or the jungle; or the leaves
and other yields.

I am not the body with its limbs made of flesh, bones and blood, because it is inert.

I am not the organs of action, or the organs of knowledge.

I am not the mind, not the intellect or the ego-sense, because, they are all inert and do not consciously act.
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Hehcd JAT Bfdd dUTRcd

The ‘I-ness’ is in the Chit-Self, like the bracelet seen in the gold (and is inert).

RIgrcAfe 318 caaguan,

Hey Muni! Inertness (as seen in the stone, rock etc) is not real, because it is dependent on the conscious
principle to give existence to it.

dd dediied & HA| (94.33)

Therefore the ‘I-ness’ is not real and has no existence as such.
(I am not inert, since I am conscious and am aware of the inert things, they are not aware of me.)

GfderaraTear Fardiie: W ug [&ad, Aedesdcdieasda FegH: | (94.34)

There is only the ‘Supreme Reality-state’ - which is the support of any world-perception (any experience
as the ‘knower of all) and is the source of all the objects that are ever conceived;
and nothing other than the Reality-state exists, as separated from it,
like a tree seen in the sky is not different from the sky.
SN HIdedgcdH Aol Heddad (3fed: Id ) F AR, dd aod =R JA| (94.35)
Though I understand all this intellectually,
I do not ‘know of that which is within’ as the ‘knower of all’, the essence of self;
therefore, I have been suffering for long, hey Bhagavan!

PFH 3dTd

Kumbha spoke
UdIdeHTID g TiG o cd ADUA STecdedAerds AIsf dga AsAD| (94.36)
If all the above mentioned collection of terms you mentioned are not the ‘real you’, hey king,
because of their inert nature,
then, tell me, hey intelligent king, what you are actually, hey Anagha!
Rifwas sa=

ShikhiDhvaja spoke
(I am ‘that’ which exists as the ‘I’, the subtle and purest state of myself , which is the centre of all these
conceptions that rise as the objects of my experience.)

ReaTAEATSTcaAded faqu @R, IF HIaT: Tae=d d Aviiged T A a1l (94.37)
Hey Best of the Learned!

I am the one that is conscious (ChinMaatram)

and that which understands the world, as such and such, and myself as so and so;
where the objects are experienced and are ascertained as ‘liked and disliked’.
TRUET H, ol o Hel,

I know that I am the centre of all these experiences, including the body which I identify with, as my ‘self’.
I know this identity is false and a taint that has attached to my pure self.

3{PRUT HBRUT dT

Why it has happened, is there a cause for such a taint or not?

(How can the pure self-state be tainted in this manner?)

AT TeuS T F ITITH| (94.38)

I do not even know the state of the pure self,

(since the body-identity is always there, blocking the real self).

HACACATHIT UATE AAHATCHA: FA FeT o AFATH el oy EreuTa | (94.39)

I am unable to remove this identity with the body, which I understand is false, and is not my true self;
and so I suffer terribly, and feel lost, hey Muni!
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THE TAINT OF AHAMKAARA
PFH ST

Kumbha spoke
Sfe foh dedAgame ovd dd Jd Aed AT I GERY T arcaAaisadr| (94.40)
Hey Mighty-armed king!
Tell me, whether ‘this hard taint that is stuck to you and is not getting removed by any effort in thinking
also and by which you are caught in this worldly-existence,’ is real or unreal?

RIf@cas sara

ShikhiDhvaja spoke

RIGHET FESTAGHTTN A Hel, Tod TP o SIAH, e Ihagd e AH| (94.41)
I know that this ‘I’ (Aham) that is identified with my form as ShikhiDhvaja, is the seed for the

Chitta-tree; and that is the taint. I do not know how to get rid of it.
I try to get rid of it through Vichaara again and again; and again and again, it rises up fresh as ever.

CAUSE OF AHAMKAARA
g—TFﬂT ERIE)
Kumbha spoke
(This ‘false I’ should also have a cause; that is your reasoning.

How can a false thing have a cause as such?
For example, what is the cause for the double-moon you see in the sky with an infected eye?)

PRUMSTAT B Tdcddd FHI

In the world, the effect is always explained as with a cause.

Hegcadiegdeald, TEAdeA faad| (94.42)

(3ad g, BRUT g Sd a9, - fGaeane 3maea)

There is another factor also, where there is some effect without the cause also,

like the sight of the double-moon.

If you analyze the false thing (or cure your infection), it vanishes without a trace.
(‘What causes this taint’, was your question.)

BRUTMSSIII HRIACHTATGAISGN: 3Td, PRUTHACAST HUATT HATYAT| (94.43)
According to you, the effect should have a cause for sure.

And, the ‘I-sense’ (AhamBhaava) alone is the sprout for this worldly-existence (Bhava).
Search for the cause and tell me what causes this ‘I-sense’ (AhamBhaava)!

EXPERIENCE IS THE CAUSE OF AHAMKAARA
RIf@was sara
ShikhiDhvaja spoke (after thinking awhile)
FASERAR T A AR o

Hey Muni! I know that, this ‘I’ fault is caused by the experience of the world I am constantly having.
(The world is seen, and the idea that I am seeing the world accompanies this experience.
How can I not see the world when it is always there in front of me?)

dIANUAH AT Ted aq HAR| (94.44)

How can I subdue this experience of the world, hey Muneeshvara?
e - WRITIHE [

Chitta is always turned outward only, and is stuck to the perception of the world,
and therefore, this ‘I’ is a prey to miseries always.

UCAURAA e HA AGUAT=TA| (94.45)

How can I get rid of this perceiving state of Chitta, so that the ‘I’ also subsides, hey Muni?
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PFEH a1
Kumbha spoke

PHRUT PRUTAISH deaeT g A

How does the perception of the world occur, tell me the cause for it,

since you always are an expert in finding the cause for everything,

and believe that nothing can happen without a cause.

(You believe that the outside world is the cause of your misery, since you cannot get rid of it.)
da€cal NITRASATH PRUTBRUCEHAHA| (94.46)

After your answer to this question, I will explain why the cause is not actually the cause.
JTAGATIET TcTTUAATT H HPRUT HRUTAT JATd dd dgal (94.47)

As far as [ am concerned, there is no cause at all for this perceived world which is made of the
‘known and knowing’ ‘perceived and perceiving consciousness’,
but you seem to know of some cause, and consider ‘this’ as its effect. Tell me how it is so!

THE REALNESS SEEN IN THE WORLD IS THE CAUSE OF EXPERIENCE
fRf@cas sara
ShikhiDhvaja spoke (after thinking awhile)
(When the perceived world gets perceived by me, and when I understand the existence of objects
and people, everything looks very real, and the body etc also, looks very real.
Though I know from the Scriptural studies, that everything is unreal, it is not so for the experience.
What I experience is real for me, including this body which is always there as my very identity,
and it is because the world I see also looks very real, and is always there as a part of me.)

TTITARTET JTICATIGATPd: 36 UGISHNE calfe: DROT FHeT| (94.48)

The ‘reality of the objects like the body etc which are experienced by a conscious being like me,
and which are understood by me as real’, is the ‘cause’, hey Muni.

NTTEAANETA dead TEJHAAT IFFITHEAT Tl TAT TaTT@AT| (94.49)

Though the wind is invisible and formless, the movement of the objects make the wind also visible

as it were. Because of my existence as a body, the objects are also experienced as real.

(Like the wind is felt by the movement of an object, the ‘I-sense’ also rises by the reality of the objects
that I see. How can I see the unreal nature of the objects, when they are always proving their presence to
me as real? How can I not see the world as real, when it is so real and solid?)

3T JEJHART ATReSTFIe JAT Hecddee faddiel FHU/AFITT| (94.50)

I am not able to see the unreal nature of the objects,
by which the seed of the Chitta, namely the ‘I’ will also subside.

HFN 3ATd
Kumbha spoke
foga It Saify argea aeRa a, svmareaare: A da dgad| (94.51)

The reality of the objects and the body etc alone, is making your ‘I’ rise up; so you say.
Since the body etc are not there at all, how can your ‘I’ also hold forth as real?

BODY IS REAL FOR ME
ffaeas sara
ShikhiDhvaja spoke (after thinking awhile)
TEATAITA ThfcEa®d dhefellcHn HAGU A TEIACHDBIA: TTchd TH:| (94.52)

How can this body which I call myself, which moves and functions as myself be denied its existence?
(I am conversing with you also as this body only; how can it be not there?)
How can you prove the brightness as darkness?
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EEIUTCICHgh: AT el IATA T el ATed B FA| (94.53)

Look at these hands and legs, face etc; (I see it and can move the limbs at my will).

(People recognize me through this face only.)

I perform so many acts through this body only, and experience the results also through the body.
(It will be always there as ‘me’, till it dies.)

I experience it at all times.

How can you say that it is not real, and is not there at all, hey Muni?

DFA AT
Kumbha spoke
(You already told me that everything should have a cause; and nothing can exist without a cause.)

BRUT JEI HRIET HAUTS 7 [agd, I A debrd, deafafied faua: | (94.54)

Hey king! If the effect has no cause, then it is not an effect at all, and so is non-existent;
and if such a thing is seen, it is just some illusion, or the delusion of the brain alone!
(Seeing something itself is not the proof of its realness.)

HRUI faer & R o Hered faud, I67 & @isl deged @dd SAad| (94.55)

The body which is an effect cannot ever exist without a cause.
If a thing has no seed as its cause, how can any object come out of it?

HPRUT J Ty AIGAASTHIT dCgZTaHATGTE FHITUMSTATHA| (94.56)

If some effect gets experienced as if real, and there is no cause for it, then it is surely because of the
delusion of the seer, and is equal to a mirage-river seen in the desert.

(Mirage-river is an illusion produced by the heat affecting the brain of the perceiver,

and is not caused by any mountain stream.)

JfqaaAEHg od fafg Hearaalied, AfaaaadistAdeaIIgeuFd a3 ad| (94.57)
What is caused by the delusion is non-existent; understand this well.

You can believe the mirage-water as real and try hard to extract water from it; but can you really quench
your thirst in that water?

BODY IS NOT A MIRAGE; IT IS REAL
fRifEcas sama
ShikhiDhvaja spoke

31 Glegfaeecet geb PROUIETV deCATAATHASIHATSH HEd i | (94.58)

Of course, the double moon seen by a diseased man is not real, and there is no cause for that moon

to appear as two. It is just a sight-connected problem.

How can any one get any joy by looking at a barren woman’s son who is well-dressed and decorated
with ornaments?

(But,this body is not seen with some infected eyes and is not non-existent like a barren woman’s son.)

WHAT IS THE CAUSE OF THE BODY?
gﬂzg:l' 3d1d
Kumbha spoke

(Do not take the examples literally.
You argued that the effect without a cause is non-existent.)

PR T F IRRafRYuseR,

This skeleton-cage named the body also is an effect that has no cause.

HATATHAAIG TISEAHHIAT FU| (94.59)

Therefore, it is not possible for it to exist, and so it is not there.

Understand this fact, hey king through Vichaara.

(3R Qlﬁi’g Wﬁg mﬁwg (The body-less one exists in the bodies that are not there at all.)
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PARENT IS THE CAUSE OF HE BODY
Rifgwas sara
ShikhiDhvaja spoke
EEAUTGTTETDHET NET AAAR [ATATIGIATORY TUAT HEATe DRUTH| (94.60)
Hey Muneeshvara! How can you say that this body has no cause?
This body which has hands and feet, and functions as somebody in this world (is not a dead skeleton),
is alive and experienced always, and is born from a father.
How a parent cannot be the cause for this body?
PFH I

Kumbha spoke

HROMHATIA TSIeTdT A1 & faad, 3Ha I FNdATeT dgead| (94.61)

Raajan! The father-factor also is not existent, because that (body) also has no cause.
That thing from which an unreal thing rises up, is also unreal only!

(Your so-called father is another body with another ‘I’; another delusion-state.

His father was also another delusion state with another ‘I’

You can go on like this ‘Ad infinitum’, and keep on producing delusion-states alone, as the cause for
every other delusion-state.

Therefore, how can any delusion be real, if even you invent the cause for the existence of a ghost in its
parents? Ghost can never be real; it is an illusion, and its parents also are illusions only.)

USTATAT I HIATON HROT AT,

True! The objects that are effects are seen as having a cause, and that cause is said to be the seed.
FHITSI M o ot TTASGR: | (94.62)

Dear one! In the world, a sprout cannot rise without a seed for sure.

ATl PRUT I FRITIRTUdd

Therefore, that which has no cause cannot exist at all as an effect.

ST & Tearied dcafdieq [aaa:| (94.63)

If the seed is not there, then nothing can rise out of it.
If such a thing is seen, then surely it is an illusion only.

T T Feried Al Teafays: QegraaesFasda=saIg=eias | (94.64)
That which has no seed can never be there for sure.

It is just a delusion of the intellect that presents an object as real, and the body also is equal to the
illusions like the sight of two-moons, waters of the desert, and the son of a barren woman.

BRAHMAA IS THE FIRST CAUSE
RIf@cas sara
ShikhiDhvaja spoke
e gamon Adqon I Seread 3: Udrds: dEAcYalcdal J HRUTH| (94.65)

Brahmaa, the Creator alone is the first cause of all the grandfathers, sons and fathers (Manu and others)
in the three worlds. So, how is he not the first cause of everything?

FH Zard
Kumbha spoke
3 WAHAY T Eedsi aecda {ud, PRUTATTA e I A1 F FEafaql (94.66)

Hey king! Even that Grandfather Brahmaa, who is the first one who came before all,
is non-existent,in actuality. When the cause is always absent, there cannot be an object rising out of it!
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(He is also a delusion-state with another ‘I’. He cannot be also the cause.
Since the cause is absent, even his form is non-existent.)

PRUTET T8 [Acardmaicadrds:

Even the Grandfather Brahmaa has no cause as his seed, at anytime;
I T ERIAEAINT A=A J gl (94.67)

Therefore, though he is seen as another, he also is part of the perceived,
and there is nothing but the delusion that makes one see him also as real.
(He knows that his body is not real; but you are seeing him also as real, as one with a solid form,

like yourself.)
FIISUFACHT o T TATTHTEA
His form also shines forth as an illusory sight, like that of the mirage-river.

AATHEIAFRTATT TET HATCHDBH| (94.68)

The meaning you superimpose on his form as some Creator and the cause of this world, is also a part of
your delusion only.
(Whatever you invent as the cause of the delusion, can only be another delusion.)

faeRe} a& fAvavcgad: [Bufa: gar qa @,
The densely formed false belief that the world that resides in the belly of the Grandfather Brahmaa,
has been removed indeed.

A TASAFIARA (94.69)

If any other doubt still lingers, I will clear that also for sure.
(Since every form and name is just a result of the delusion, it has no cause as such.
This has been proved by me. If any other doubt is there, you can question me.)

dEATTeaGIcAhadcAT Radisd e Tad dafd §fdu daca:|

Hey Ruler of the earth!

The Supreme shine of the Reality, the Deva of all the Devas alone,

glitters forth as the ‘knowing state’ which knows all the objects,

and rises as the very objects themselves, without any change in itself.

(Every object that is seen, is the self that is shining as the knowledge of that object (as the very object).
There is nothing other than this ‘knowing state of Reality’; and, we invent a name for this as the Chitta.)

daa gereT 3fd TaIATCHATCHT Uih:

Brahman alone shines forth by itself within itself as all;

and said to be the first cause named the Lotus-born.

(Brahman is the causeless cause of everything and shines forth as the knowledge of all the objects.
Everything you see and understand is the Reality alone, that is shining forth as some perceived.
There is nothing else, and no one else.

Whether it is ShikhiDhvaja or his father, or whether it is Grandfather Brahmaa,

no one is really existent, except as a conception rising from Chitta.)

&y 3fd Meafdg FHETH| (94.70)
Everything subsides by this realization of one’s natural state.
(Only the quietness of perception is left back as nothing-ness.

When nothing is there, how can ‘I’ also be there as anything?
Any ‘I’ is non-existent only, be it that of a king named ShikhiDhvaja or a Brahmaa who creates a world.)
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faTcass sag

ShikhiDhvaja spoke
(We know that we cannot bathe in a mirage river, but the actions of the world are purposeful and
lead to any fulfilment that one desires. It is not illusory and meaningless.)
HSTEETFIUed J9d HEd HH: JARAAHAS, Tehd gWHRUEH| (95.01)
I understand now that the delusion alone shines forth from the Brahmaa onward to even a pillar,
as an illusion-state of the seer, seen and seeing.
However, the perceived world is not something that is meaningless like a double moon or mirage,

that you understand clearly as illusions. How does it cause the misery actually?
(How does the unreal looks like the real, and bind one?)

PFHA SdTd

Kumbha spoke
Td SHCHATIRT ATl drdeldd Reeed Nd= dfcrereda &&idr| (95.02)
This delusion-state of the world-perception has become dense and solid, by the wrong ascertainment
one feels in its realness;
similar to where the hardness of the water which is frozen solid by the cold, still exhibits the quality
of hardness only, though it is in essence water only.
(The ice-block sustains its solidity, as long as the coolness is undisturbed.

Once it is shattered by the heat, it will be seen as water only.
Shatter the ignorance that has hardened by the heat of Vichaara, and realize the hidden truth.)

et R THG A€ faggar:
The ignorance that is shattered, stays as destroyed only; so say the wise.

a1 faaRfa gaaraafasgia:| (95.03)

The getting rid of the realness of the world that is so ascertained by one and all,
will not rise without the destruction of the ignorance.

decd FINUET Iaca f& PRUT FaturaEdud gfdtea o gl (95.04)

The outward inclination towards the objects also becomes less, and causes the world to lose its realness,
when the ‘Supreme realization state’ is attained (through Vichaara).

(As long as the attachment to the people and the objects is not destroyed,

the unreal nature of the world cannot be ascertained,

and as long as the unreal nature of the world is not ascertained through reason,
the attachment to the people and the objects cannot be destroyed,

and the ‘I’ will remain constant as the centre for the delusion-whirlpool.)

died I IET JEAGhA: TId JIHEATATIIATCHRASTUTIT | (95.05)

By practice, slowly the attraction towards the world lessens by seeing its unreal nature, and the
previous ascertainment in its reality also becomes lessened, and a unique calmness rises by itself.

HAAG FAUG IACYRY JU: HATARIGT fAfg FITGEumFeaicedda | (95.06)

Through this type of analysis itself,

understand that the First being (Brahmaa) or you the king (as a part of this Totality),

are just delusion-forms only, like a flow of river seen in the desert.

(Totality of the Mirage-river, or the water drops it contains as its constituents, do not exist at all
except as some appearance produced by the heat of the sun. The entire perceived with its causal
factors is just a delusion rising through the lack of right knowledge.)
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N1 TOUATHEIATASTIAAT T ad
Since the ‘Brahmaa the Grandfather’ is an illusion connected to yet another illusion of the world,

as its invented cause, he also does not exist in actuality;
since he is non-existent as a cause, this effect called the world with its beings is also non-existent only.

d Serad dlcdg Ieflgd Fedd| (95.07)
That which is proved by a non-proved thing is not proved at all.

3T HAeFH & ForgeuniFeaaifea: ramifgerd aifd gt WiadiRal (95.08)

What you see as the people and the objects, has risen like a mirage-river water;
its realness will dissolve off through Vichaara,
like the silver-ness seen in the conch-shell vanishes off, when analyzed closely.

(The dormant Vaasanaas and also the attachment towards the objects of the world, is making you blind
towards the truth.)

HRUTHTAT: HRIAHCAT I I FHLATAARS d8T o FUHTUTA| (95.09)

‘The effect cannot be there as real in the absence of the cause’
this truth cannot be realized unless the incorrect understanding is removed.

e fuiaTd q o arad faud, FITGOUIFERAT el Teehl: TRYRAT:| (95.10)

What is seen with incorrect understanding can never exist, and will not lead to any fulfilment.
Who has filled the pots with the mirage-waters ever?

BRAHMAN IS THE CAUSE?
fRIfavas sarg
ShikhiDhvaja spoke
FEUIET WH §I81 HEATe DRUT HeledARATDHAFN AMedAZdA| (95.11)

Why then the Supreme Brahman - who is the source of the Creator himself,
and who is endless, changeless, unmanifest, pure like the sky, quiescent and not deteriorating -
not the main cause?

PFH SdTd

Kumbha spoke
(Nothing causes the object to appear in front of you, be it a Brahmaa or a pillar, but your own want or
need, or the incompleteness-urge.
If a conscious being is there in your field of perception, then you are also in his or her field of
fulfilment, as another object of knowledge.
Nothing else can be the cause for anything seen, since the world-scene appears at every agitation of
Chitta, as one’s private vision.

‘Chit alone’ stays as ‘Chitta and its field of perception’, as the manifold probable states of
incompleteness.

If effect exists only because of the cause, then this effect called the world-appearance has no cause as
such, and is non-existent except as a ‘mind-construe network of many Jeevas’.)

edcdTHTad! ST8T PRICATHTITETAT AgAATdIledlcHT o I PR o HRUTH | (95.12)

Because of the absence of the cause, and because of the absence of the effect,
and since Brahman is non-dual and transcends everything that is seen,
it is neither the effect, nor the cause.
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(Brahman has no cause; and it is not the cause of Brahmaa also.

Brahmaa is another huge field of perception, that is all; however, that Brahmaa is always established
in the self-essence and is not bound by his field of perception.

Brahman-state is bereft of all agitations and is complete.

It has no need to do any action of Creation also.)

P PAPIUTHBRUTH ST

Brahman is a non-doer; (it cannot act, or cause something for its fulfilment).

Brahman is not the action as Creation, not the tool for any Creation, not the cause, not the seed also.
gAY

Brahman cannot be reasoned out (since the intellect is a deluded state called Chitta; Chitta can reason out
the perceived, not its source).

Brahman cannot be perceived by the mind or senses as an object of knowledge (for it alone is the support
for any seeing-state of any object, as the witness-self).

STl el B HAAI (95.13)

How can Brahman cause something with some action?
(How can Brahman be a creator of anything as outside of itself?)

HPRUTcAThRIceR [od doolilgad e IAATed dGTIHTTFHAA| (95.14)

Since there is no cause, there is no effect as separate from the cause;
therefore, the Jagat has to be understood as the ‘non-dual, beginningless endless source alone’.

(If Brahman is not a cause and cannot produce an effect also;

and if you believe that the Jagat is indeed rising from Brahman,

then it has to be Brahman alone which is not two or one, which is beginningless and endless,
and is always the Supreme state of the Reality alone.

This you have to agree to, at least!)

IdRIAfIRT

That (Brahman) cannot be reasoned out by another person

(since there is no second one ever, other than Brahman).

Brahman is that which cannot be understood by the intellect which is dependent on the sense-perceptions
to make its decisions.

ITEd AMedHTY

Brahman is that which is auspicious (as free of all agitations);

and is quiet without any disturbance called the senses; and is changeless.

dehd HET held

How can it create something else as its cause?
Who can it belong to as a tool?
What can it use as a tool to create something else?

o]

Where is the time and place for it to sit and create something like a potter?
How can it make something else, and experience something else as the Creation?
el HA| (95.15)

When nothing else is there but the changeless quiet Reality state which is a state of completeness,
how can the incomplete state of a Creation rise at all, in some boundary of space and time?
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3l A6 Pl
Therefore, this world is not at all made (by any cause).
fch i%lcaalalia HT%RZIT-T

The Jagat (with its manifold divisions) does not exist at all.

(And you are not the ‘ShikhiDhvaja-ego’ that is in search of fulfilment; but are already a fulfilled state.
You are the Brahman in essence. Brahman alone rises as the ‘ShikhiDhvaja-Chitta state’.)

J B T AP

You as the Aatman are not the doer; and are not the enjoyer of the Creation.
(You are bereft of all agitations.)

T4 Meddrst FRAGH| (95.16)
You are ‘all’; quiescent; unborn; and the auspicious state (of the Aatman).

HRUTHTI: 1Y T HEITATEE ST
Because of the absence of cause, this Jagat is not at all an effect of something.

HPRUTcaTchicd HATg TS feag Stardl (95.17)
Since there is no cause, there is no effect; and this Jagat is seen as real, because of delusion alone.

PRI AEATCHI 3¢  [aad Ie1, d FEaRIcd dRUET SOEeEr| (95.18),

When it is not the effect, and the Creation does not exist, and is not like this (real and absolute),
then, the Jagat is not the effect of some cause.

TSI HTH ARG cHa! HET de

When the ‘Absence of the objects of perception’ is a proven fact, what is there to perceive?
Td J deATHIY AECTeca¥d BRUMH| (95.19)

If nothing is perceived, then there is no cause for the ‘I’ idea.

3d: QT AT Falfhdauraarar: | (95.20)

Therefore, (understand that) you are pure. You are completely free.
What meanings do bondage and liberation have (for you, the Supreme)?
RIfgwTs sara
ShikhiDhvaja spoke
geIsT A HITagihgehaeh cadiada| (95.20)
Bhagavan! I am enlightened. You have excellently proved the point through proper instructions.
BRUTHTA: P 6 salfd T

Because of the absence of the cause, this Brahman does not create anything; so [ have understood.

PAHATATSAINATEd, dd ATEd UGTdeeh, ARG délel, Ardisgdie fhae |

Because of the absence of the Creator, the Jagat is not there;
therefore, there is no perceiver of the objects;

and therefore Chitta etc is not the seed;

and so, there is no ‘I-ness’ etc.

Tafeud faQelsiea fagelsiea RarsfEa arl (95.21,22)

Since it is logically proved like this;
I realize that I am very pure; [ am fully enlightened; I am auspicious indeed!
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TAT AE W

Salutation to me, the Supreme!

I 4 fpRafefa afda:|

I have been taught that there is no perceived at all.

TerddeaTfecaaacarasad |

The unreal alone shines forth like this, as the experience of the objects as real.
IEATedAT ATed AT TIDBIRAAA | (95.23)

I am the beginning and end.
Because of the absence of duality, I will remain quiet, as if inside my own shell.

StarcuerdutanTaTef®: HeAfeprahanihalar 3@l o Hrelad RARoT e,

The vision of the divided state of the Jagat with all its hosts of actions as bound by the time and place
measures, has subsided after a long time of struggle.

ST QMed EAddHAcTAA| (95.24)
Brahman alone exists as the unchanging essence of all, as the quiescent-state.

rEfd At oRifErarsfEa

I will remain quiet. I will remain withdrawn.
I am all around myself as my own shine.

J Iy AefH F Ieadtd fasifa,

I do not move. I do not rise. I do not set. I remain just as myself.

oy Tagunfeuarcar

You also remain as the Self as you are; (my blessings to you as an elder person).
fRrd [ uraHIAAREA| (95.25)

I am the auspicious, the pure, the Sacred-silence!

(ShikhiDhvaja had logically understood that,

the Brahman was not the cause for the effect called the world, and therefore the Jagat was
non-existent, and therefore the ‘I’ as the seer, also was non-existent.

He felt that there was nothing more to know.

He decided now to contemplate on this knowledge, and resort into meditation-state for long, and
remain quiet in the ‘Samaadhi state of quietness’, till the body falls.)

afastara

Vasishta spoke
(Now the king was free of all the doubts and had realized the truth of the Aatman, and was established
in the Knowledge-vision, as proved through logic.)

sfad sr@for fasnfeqaarca @ Rif@eTs: ggaariicanedaar fAaiadaadl (96.01)

In this manner, ShikhiDhvaja rested in the Supreme state of Brahman.
He stayed for some time quiet in the mind, like a lamp in the windless place, not able to utter any words,
(because of the wondrous vision of the Truth).

fAfdreraaraaaony fAfafad aeerfa A wifecda yafaa:| (96.02)

He just was melting off into that wonder and was ready to enter the state of Nirvikalpa Samaadhi,

but then, he was instantly awakened by Kumbha in a casual manner.

(ShikhiDhvaja had decided to enter the Samaadhi state, to be out of the perceived world.

He had yet to know that the perceived world was not a thing to shun away from; but was Brahman only.
He had to master the ‘SahajaSamaadhi state’ yet, like Chudaala, where the Brahman-awareness is
always there as one’s identity, undisturbed by the perceived; and where there was no need for any
‘Nirvikalpa Samaadhi-state of stone like existence’.)
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PFEH a1
Kumbha spoke

TSleed <A AT : Ul

Raajan! You have awakened from the sleep of ignorance.
(Do not again enter the sleep of Samaadhi state, as if it is all over with).

forer: Fua:

You are staying as the ‘auspicious state of knowledge’ now.

(You are seeing Brahman alone as all, with your ego dead and gone.
What is there to run away from now? Why you have to close your eyes to the perceived?
What is inside or outside, in the division-less state of Brahman-vision?)

P ATTAIAT F ATATAITAA | (96.03)

Withdrawing or not-withdrawing yourself into the Self, has no meaning for you.

(You are not a garland of seer-seen states like the ignorant Jeeva.
1t is not that you have to escape from the perceived world to enter the Samaadhi-sleep.)

TPed FAATATHT ABTTATUGIcHD: PHolTdheld ! SAdedhisgal AFTTH| (96.04)
Dear king! You are at once aware of the self now, without any effort.
You are one with the state, where nothing exists as liked or non-liked.
You are now a JeevanMukta, dear one, freed of all faults of divisions.

(You have understood the truth of existence.

1t will not matter to you even if you live as an ego-entity in the perceived world.

Your vision will not falter.

Death and life have no meaning for you, since there is only the state of Brahman-awareness as
your natural state of existence. You are the Brahman!)

afasara

Vasishta spoke
(The king had understood the truth as it was, and lost the idea of Samaadhi also, as something
special to be entered into. He understood that ‘Samaadhi’ was the natural state of a Mukta,
whether with closed eyes or opened eyes.)

PFAT NATECId F TIATTN AT
Instructed by Kumbha in this manner, ShikhiDhvaja became fully enlightened.
fafadfar WeadaeAEaTqgdIdal (96.05)
Having got out of the hollow of the Great Delusion, he shone forth with splendour.
fasTeadl: &od UTeeRTE a¥q: HHAHT, FhICAT oileldl FHaTT Tl (96.06)
His mind rested in the Self. He saw the unreality of the world instantly.
Being liberated, he spoke with amusement.
Rif@eas sara

ShikhiDhvaja spoke

AAAUREAAE J IcgeoTid dgeddl a1 AYUEIarT #H Al #Aeal (96.07)

Hey Maanada! I am honoured by your presence!
Hey you giver of the ‘joy supreme’ as Knowledge! (Modada)
Though I already know this, I ask you again. Please enlighten me.
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WHY THE JAGAT BE THERE AT ALL?

R e fARTH wesTeddicaAta GEEITeRATEA faMTear Jead: $d:| (96.08)

You are saying that the auspicious Self-state of Aatman is quiet, and completely bereft of all appearances.
The Aatman cannot shine forth as this world-play.

How does the three-fold phenomenon of perceiver, perceived and perception raise in that state,

which is the essence of the entire perceived phenomenon?

(Why not the Reality stay as it is; why the world of delusion should appear at all as some Bodha?)

DFH a1
Kumbha spoke

Y Y€ AT, T a1y HAER:,

You have asked the right question, hey MahaaRaaja!
You indeed now shine like the sun with your understanding-level risen up.

udea & @ RE a1q afeE YTl (96.09)

Whatever is still to be understood, I will explain now; listen with attention.

(There exists a world around each of us as what we understand, according to the limited
information-content we have access to.

All of us are seeing the same world-appearance, which has similar characteristics for all of us,
and which always appears with a past and a beginning.)

IfeE TRIA ThRISSITCEATRSIH T HIUBRIGH helled digaa AT (96.10)
Whatever is seen here as filled with moving and non-moving things in its manifold varieties,
will perish at the end of the Kalpa.

(For the ignorant, it will perish, as affected by the dissolution-forces, at the end of the Kalpa;
and for the Knower, it perishes instantly through Vichaara.)

(What will shine forth as left back, if the world is gone?

‘That state’ is beyond description.

1t is the state, which stays as a vision of Truth as a ‘no one’.

This is the state of a Knower always, his eternal Samaadhi-state of unbroken Brahman-vision.
1t is a state as if, the entire world has perished by the dissolution-fires already.)

(The Knower can see through the information-pattern of the world, and always know of this Reality
state, which alone is producing the world through a mind channel as his identity in time and space.
He is the Brahman endowed with a Sattva-mind, which knows itself as all, though seeing the world
in front. It alone shines forth brightly as the world-scenario.

1t alone is the common essence of all the objects, and is the support for the existence of the world.
1t is of the nature of ‘knowing’ only, and the Knower is always established in that state only.)

e Rafdaersiy, & doit a qaedd
It is some profound state of quietness that is spread out limitless.
It is not spread out as lustre or darkness.

HATheUTdelTdled HeaRAITATTT| (96.11)

After everything ends, there is left back, only the essence of Reality which is not in any time or place,
as any thing (as any Bodha).

ReATTH A

It is just a taintless state of awareness of one’s own self, which is not any one, or any thing.
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AMedATHTT

It shines forth as the quiescent state.

WH JH:

It is some Supreme expanse (the emptiness which can rise as any experience).
HHETD A D

It is free of all the faults of delusion, and exists not as any probable state at all.
b qRHAT AT (12)

It is endowed with the intellect (not as that of a Jeeva),

which is always aware of itself in its purest state.

(Jagat is its Self-awareness state only.)

e iGAHCTTS

It alone rises as the oneness of all, and is extremely pure (without divisions).
AMed AT el

It is very quiet though appearing as the noise of the world.

It alone is spread out as this perceived.

It alone blazes as the entire perceived.

WRHATCHTCHD

It is the Supreme essence that exists within all, as the common essence.

SEITSICC]

It is the tranquil (stillness) state that reveals all (the movements).

AfTA=TS (13)

It exists as the ‘knowing’ alone.

(It cannot be proved by debating, for every one is aware of their own existence, and this fact cannot

be proved. Self'is self-proved.
It cannot be known as an object of knowledge outside of you, for you are yourself that, in actuality.)

UdRIATTRT

It cannot be revealed by arguments, and is ‘unknowable’ to even the excellent intellects.

qH

It is equal in all.
(Brahman and the world are not different; Brahman ‘is’ the world.)

Rraafalced

It is auspicious and taintless (though shining forth as the Jagat).

SErfaaToTATguTATgUiifeaataer (14)
It is the final state freed of all the sheaths.
It is complete, and needs nothing else to complete it; it is filled fully with the self-awareness.

iy, TUfay o TIdEar, IR9ar IRE 9, 4% TSI (96.15)

It is the smallest of the smallest since it is not at any place or time;

is the biggest of the biggest since it contains everything that can be conceived;
is the most revered one of the deities that are revered;

and it is the most excellent welfare than any welfare desired by anyone.

(Place the extremely huge Meru Mountain that supports the entire Brahmaanda, next to the most

tiny state of an atom. Atom is said to be subtle, when compared to the mountain.

Take the ‘subtle space’ you never are conscious of, but which alone penetrates all that is there within it,
and place it next to this ParaBrahman state.

ParaBrahman is subtler that this space also, though it penetrates all, as the common essence of all.)
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ST A HEH,

In this manner, that Reality state transcends all this, and is very subtle (incomprehensible).
aEgmd Afeg FH: 370: Ul ATARIAT TYATCH 8| (96.16)

It is so subtle that -

‘this space which surrounds you as the subtle invisible expanse and penetrates through all’
will be like the ‘solid huge Meru Mountain that supports all the worlds, when placed next to the tiny atom’.

(Jagat is the hugest thing we are aware of.
Jagat is a tiny atom (almost invisible), when compared to the huge Reality-state which contains
countless Jagats within it, as its probable state.)

3T AR TYF,
TJEIA Fiee ST WHATVGIHTTA Fafaed o ATfd =1 (96.17)

In this manner, that Reality-state fills all and is so huge that -
this Jagat itself with all its world-patterns will look like a subtle atom when compared to its hugeness;
or the Jagat cannot be seen at all as even an atom, when compared to it.

fITcHPIT ITH USsTHTIYT: degdead

(31: drgCd: - JEACHFHAT - 3FHAY) (AUH: - Creator’s)

The essence of Vishva, which shines forth with a beginning, is the ‘I’ seed of the Creator,
who was produced from -
(Aha SambhavaH) Lord Vishnu, the form of Vaasudeva, the essence that resides in all.

fafg foRmerear Safceda# | (96.18)

Understand that he alone is the totality of all the beings of the Jagat, as the Viraat.

AT ATATUGET JAT Al o AT e Tcd @ UAAN AT RcadEadT| (96.19)

There is no difference between the wind and its movement, or the space and its emptiness
(since the movement alone is the wind, and the emptiness alone is the space);
so also, there is no difference between the Chit-state of Reality and the ‘I-sense’.

(The ‘real -1’ is mistaken as the ego;, if this misconception gets removed, the ‘real I’ shines forth as
second-less, with no ‘I’.)

(Existence-awareness as the true self, is not the ‘I-sense’ which is just the imagined information about
oneself as the body-1.)

TAsTE RMhTeled TAFITTE JhrRoT,

The wave, foam etc are in the water as bound by time and place,
and so you can say that the water is the cause of the wave etc.

WSETSLABeed TAT STIGHROTH| (96.20)

The Jagat exists in the Supreme, without any time or place phenomena,
and so, it exists without any cause.

FIIEd APl AT Heehlie, HPRUI, SEIUICABIAed dAT SGHRUTH| (96.21)

The bracelet, armlet etc exist in the gold, as bound by time and place (since they are made at some place
at some time), and so the gold becomes the cause of the bracelet etc.
The Jagat exists in the Supreme without any time or place phenomena, and so it exists without any cause.
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3T dENE T WGIST desld o gdddd QMMed STIRuTaardd| (96.22)
In this manner, that state is the most excellent, and owns the kingdom of Jagat;
it never deteriorates; it is not two; is taintless and is the undisturbed quietness.

Jagat is just a piece of worthless grass in that state.

3 e ATEARAATA TSR SToTcuerdardsf: a1 FaAfa deardl (96.23)
(IS T AT - is the best of all the welfares)

In this manner, it is the excellent welfare that one can attain.
When ‘that’ exists, this world with its manifold objects and grandeur also is experienced as real,
as ‘known’ by it (the reality).

dodRARAIE dad Hud dd

Hey Ruler of the earth! That essence of Reality alone exists, spread out as the appearance of this
world-scenario as a single state of knowing.

UhHADIed [dcehled

‘That one’ alone is there as the attractive state of perception (for, who does not love his own existence)!
ABACITGATIRITA| (96.24)

(3ifgar- g srafesugan)

It cannot be referred to as the ‘one’ also, for this numbering term presupposes the second number as two,
which is not possible at all.

TEATIEE AT Poledl PIdeard & faad

Therefore, there is no chance of another second thing at all, existing as another.
HicAdedHe AT dGaTqUTHETIH| (96.25)

(3MYUT - 3TFHAT qOT) (filling all over, all things)

It alone is the essence of Aatman that sees the entire Jagat as all the Jeevas;
it is filled fully, and unbroken.

‘That alone’ is there as everything, at all times, at once, and rises as all the forms.

(Reality-state is just the magical state where any information can be experienced as the perceived,

like any wave can rise from the ocean.

Though Aatman is a source of all the information at once, Jeevas as tiny mind-processes, can know of
only limited information, and consider that limited data-store alone as their world, and so they imagine
the past, present and future also as per the count of information received.

The information gets received in a proper order, one after the other, and that creates the sense of past also.

Each Jeeva is a deep source of information as the Aatman, since the Jeeva functions because of the
Reality alone as the self.

Delusion of the ego and the limited structure of the form, restricts the Jeeva, and the Jeeva perceives only
a little of the world, and builds its delusion-mansion based on that limited information only.)

I cAGAFICdleed ey o HRUTH| (96.26)

This Reality-state cannot be seen by the senses, nor can it be grasped by the hand.
It is not an effect as the Jagat; nor is it the cause as some Creator.

(It is not an information that you can understand as an outside object.
Therefore, it is not bound by any law of causality also.)
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T T hATAd TG

Since it cannot be directly experienced as any object or deity also,
it is some sort of most excellent state that is not anything like the perceived;

ad gafcad

all that you perceive is that alone in essence; it alone is all that is perceived;
JEAAOIGHIATIDH| (96.27)

it is subtle, and quiet, and just the awareness of the true self (subtly known to each living thing).

(To prove the cause and the effect, you need words with meaning to explain the causality.
How can that which exist as even the words and meanings, be the cause for anything else?)
FTEITATEITETRUEY

That Reality is both the word and its meaning by itself,

and it is all that is there as any sound or meaning or explanation also.

IGEE I ERLE

It stays as the undivided state of perception;
similar to the sight which though revealing the divisions, is itself not divided.

FAT ICIHAT 1Y Y HROTAT HIA| (96.28)

Whether real or unreal, how can it become the cause (of the Jagat)?

(How can such a Reality-state be the cause of itself, similar to where the seeing cannot be the cause
of the sight? Seeing is the sight; knowing is the world.

The non-dual Brahman is unreal for those who see the duality; and is real for the Knower, when it
is realized as the non-dual state.

Since both the visions are completely different, how can each be the cause of the other?)

Jg J PEIRIGSTHAEI Al hRUT, o fhfReaad daEATCYAONE Idicdd:| (96.29)

It is not the seed for anything at all, since it cannot be described at all;
and so, is not the cause at all;
and nothing gets produced also as the world which is bound by the description of measures.

(How can the ‘indescribable’ produce something that exists as ‘the described’?
Aatman alone is seen as different, because of misconception.
Aatman alone is seen as the world-expanse; how can Aatman be the cause of the Aatman?)

PJDADIOT Tl

Aatman is not any Creator, not the action of Creation, not the instrument for Creation.

It is the Truth, which alone exists.

RgaaeTd

It is just the dense state of knowing, the source of any information a Chitta can construe,
and is always uninjured and changeless.

HTCATTHAATHTE TITAGAALTIH| (96.30)

It is the essence equally present in all.

It is not the appearance of the world that gets superimposed on it through delusion.

It is its own awareness; through delusion it sees itself as Jagat; through knowledge it stays as its
own awareness as itself, and is changeless.

dEAT S fehfRIcuREATesEon 1 (96.31)

Therefore, nothing gets produced from the Supreme state of Brahman, hey Muni!
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U [h JIIq P M FHROT

How can there be a cause for this Jagat?

Where can you find it, like saying the waves are caused by the ocean (which I mentioned previously)?
(Ocean is water, wave is also water. How can water cause the water?

Brahman is Jagat. How can Brahman cause Brahman?)

WAL dAT SIEHRUHA| (96.31,32)

That Supreme is not in any space-measure or time-measure.
Therefore, Jagat is not any effect of any cause that can be described or known; and so has no cause.

RIfEcas sar=r
ShikhiDhvaja spoke
STTE! TSI dcHPRUART & W SoTeedIie ATPRUFAIFIRH| (96.32,33)

Waves have a cause in the water as moved by the wind and so on;
but I do not think that the Jagat, ‘I-sense’ etc are without the cause, the Brahman.

Wa:l' RIS
Kumbha spoke
(Before the rise of knowledge, the ignorant cannot grasp the idea of the non-dual state at all.)

Sl dedd! AdAdcacy Aedd

Hey king! Now, what you have understood through abstract thinking, is actually the truth.
(The ‘I’ delusion is there as wanting to ‘know’ Brahman as the cause, and blocks the true vision.
When the ‘I’ is removed through Vichaara, there is no world at all that needs to have a cause.)

Sc SICRdIe a6 fhideed ATl (96.33,34)

All this understood falsely as ‘Jagat, I, etc’, do not exist at all, here.

SToreaeaI R fed SeERRd Rrarcas
Brahman is the Jagat, without the meaning you attribute to the term ‘Jagat’.
It is the auspicious state that is without the second.

iFdg fAfHT Med AFAT FETARTT T (96.34,35)

It is just made of emptiness that is subtler than what you know as emptiness;
and 1s quiet (bereft of any agitation).

T AN Yedcd, AU SIEIAR HERl FAEIRUT, o aT TV heAfacd| (96.35,36)

Just like the emptiness is in the sky (which is not different from the sky),
this Jagat is in the Supreme Lord, as its own natural form, or rather as no form at all.

TG ®U SIGE TFIed R Hd, FogaaagdaeT RAvacasyarad| (96.36,37)

If this Jagat that you see as inauspicious, is understood properly, through proper reasoning,
then this Jagat will be seen as the ‘auspicious state of Reality’ only.
By the power of right understanding, even the poison turns into nectar.

IEFITATTARIE SG:TUE W TAVIELAEAHAT 3h TIREAIA| (96.37,38)
If wrongly understood, the Jagat is indeed inauspicious and gives misery of the extreme type;
by drinking the nectar with the idea of poison, the nectar also will turn into poison only.

S AT af Juey RIGMAR: dadary Hafd aresudaan a1 (96.38,39)

The nature of Reality-state is such that, whatever it understands as an experience,
that auspicious one stays as that very experience of the world-scene.
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(Imagine the Reality-state to be something like an empty magic-box, where, whoever opens it finds
what he wants inside there, as his particular choice-finding.

That is why, all the people do not experience the same thing, because the world is not a solid
independent world, but is an interwoven magical-matrix where Reality exists as each mind-construe
and is experienced differently by each person.

Why then, misery is experienced if the world is one’s own chosen field of experience?
If an idiot wants to drink the mirage-water, he can get only the hot sand!
Therefore, unless true knowledge is there, even a wish-fulfilling tree cannot guarantee your happiness!)

AT ATl HAToSTAT ARy [Ascaa-asig

The flames rising high from the blazing fire look like so many shapes with faces,
because of one’s delusion and imagination;
but actually the fire has no forms and there are no faces in the flames also.

sterear ada &1 (96.39,40)

Brahman-Reality is also like this only; though seen as all the faces and shapes that you can imagine,
it is actually formless and no one is there actually as any real entity.

(Every object and person you see is the Reality appearing as some particular mind-field. World is
just a grand show of interacting mind-fields like a collective dream of many minds seen as one.)

IR RIcEasuoT RAAATCHTS AW, T SecaliGoreed ofadd| (96.40,41)

That Supreme Reality, which is always in the self-awareness-state, is slightly in a dull state (not clear)
in the Aatman that is limited by the Jeevahood; and so is seen as the body, the embodied, the Jagat etc.

Pdd WHAICYT WH AT G, 31ar Foeediie v wdfa Aifad:| (96.41,42)

The Reality alone exists and nothing else; and that auspicious state alone shines forth without any

change;

therefore, there is not the question of the Jagat and ‘I- sense’ at all

(because what is not seen clearly and wrongly can have no cause at all, except for the lack of proper sight).

TgEq fagae cuseay fAed, Ufatd Ig arecdq, 9amuAa aF fha| (96.42,43)

If anything really exists, then the question of what caused it, can be answered; when it is not at all there
when properly observed through reason, how can the question about what is seen can rise up?

(You see the world as real, because you are unable to pierce through the illusion with a pure intellect.)
gfaaer faar gar gor o  fJua qur Sereedrd faar S afeufa:| (96.43,44)
Gold has to exist as some shape or other as its natural state, and, what names you superimpose on

that formless gold is your mind-problem, and not actual.
Reality, the Supreme Lord, cannot exist without the Jagat and the ‘I-ness’.

(You cannot catch Reality as separated from the world-state.
Reality if seen with the mind, can be seen as the Jagat and ‘I’ only.
Destroy the mind, the Jagat and ‘I’ also disappear without a trace.)

(What you see as the ignorant state, cannot be considered as the truth absolute.
Since each mind has its own explanation of the world, the truth cannot differ as per the whims and
fancies of the mind.)
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3RUTCAT, ARCE, SeldcY fasgFerd

Since there is no cause, this Jagat and ‘I-sense’ do not exist at all.
Reality alone exists without a second, and gets seen as the Jagat and ‘I’(because of the lack of Vichaara).

HS[FHATOIAG SIcddd HIREATH| (96.44,45)

Without expanding itself as the Jagat, Reality stays as this world-appearance, as if.

I=AAT TG ddd fHY: GURARR Tdcgdecasdll HE: Usad RYAtaad| (96.45,46)
Each one interacts with the other, as myself and others,

by superimposing realness on one another,

and the magic of the world rises forth,

with the subtle elements rising as solid objects by interacting with each other,

or like the couple unite to produce another life, and so on.

ReA Tg AT ReARvadaa adcadd A4

Chit-alone divides the Chit-alone by the Chit-alone,
and divides as many selves as if, as the manifold Jeevas and their objects of perception.

EATcHAATATCHATCHIT | (96.46,47)
By the knowledge of its own nature, it shines as itself.

(You can substitute all the words for ‘Chit-alone’; since ‘Chit-alone’ is everything.
For example, the sentence, ‘I am seeing the mountain and am happy’, can also be written as
‘Chit alone seeing Chit alone, is Chit alone.)

(You are the wholeness, from you, the Jagat rises; it is also the wholeness only.
When you realize yourself, Jagat vanishes, the wholeness alone is left back.
Nothing is produced newly, and nothing is lost because of this.)

C [ [

From the whole (fulfilled state), the wholeness-states of Jeevas rise up;

quitcqunfer afshy

the wholeness of experiences of various sorts are made from the wholeness alone;

Hafed quiicqonfe

the wholeness-objects rise from the wholeness alone;

QUTHATETISIA | (96.47,48)

and the wholeness alone is left back.

(Reality is another term for ‘Poornatva’, the wholeness or the completeness.
Wholeness is Brahman,; Wholeness is Jeeva;, Wholeness is Jagat.

Wholeness of Jagat is seen by the wholeness of the Jeeva in the wholeness of Reality.
Whatever word is there as anything is a synonymous word for this wholeness!

What else is there?)

Rearda safd IRgeATAIAA
‘Chit-alone’ shines as it is, without any change in the Aatman which is also Chit-alone.
HPTAAT deelldl B TIdeAH| (96.48,49)

Without shining forth, the world experience shines forth as it were,
though it is actually the Chit-alone that is shining.



30

dd: AHdecAd U TIATSIed! [ORTHAT ANAIHAATed AATTHAADH| (96.49,50)
The Chit alone as the ‘I’ in all,

conceives as if, the beginning also by itself,

and rises as if, as the countless mind-fields,

without losing its natural state which is unaffected,
reveals all, is without beginning and end.

FHACHIRATHIY Hadla €I IY;:

It itself turns into the revealed world-scenario as the emperor who owns all,
TICIY Fede Ta&Tcdlcdcd ar

and sees this, at all times, as real, or sees itself as real.

HIIATGATAIT €T T T &T0TIe| (96.51)

By conceiving, it sees itself as the elements, and instantly becomes the ‘seen world’.

Med STITTERETAL]

It is the quiet state undisturbed without the second, and sees itself as the spread-out state of Jagat,

SR G CARE G E A PR N AR E

is beyond the description of any word with meaning, by its very nature, is one only (without a second)
a¥q &

is the only realness that is there,

[GEEERC TG G

and sees itself as another by its own amazing power,

SR fedTgHdTcAdTdH | (96.52)

and 1s the true state of the self which can be only experienced,
when without itself getting seen as the Jagat,
by the rise of knowledge.

SIIEd AP e Fatielehal:, d fhfeaad Medea fhReufaeiadal 97.01)

In the gold, the various ornament shapes are made in time at some place, and so gold can be said to
be the cause of the ornaments;
but from this Supreme emptiness where nothing else is there, nothing gets born or dissolves into it also.

Taaaral RByd @ 7 fis 9 T SR
Brahman exists in its own nature, and 1s not the seed or the cause.
ETAHTATT TAEAET o fhfResiesant

It is the subtle experience (of existence-awareness which even a worm has) in each of the beings,
as the self; other than that, there is nothing else like the Jagat and ‘I-sense’.

dcdideddAred &1 (97.02,03)
‘That alone’ exists without an end.




